PESIKTA DE-RAB KAHANA Ch. 1:3*
*William G. Braude and Israel J. Kapstein, trans., Pesikta de-Rabh Kahana (Philadelphia, 1975), pp.8-12,
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3.A Goforth, O Younglings whose name Zion indicates that you bear a sign (1zywn)% (Song 3:11): O
sons of Israel, you who for My sake bear the sign of circumcision, the sign upon head and face of hair
unshaved,? and the sign of fringes on the corners of your garments, gaze upon King Solomon (She-
lomoh) (ibid )-upon the King of the universe who has the power to make peace (hishlim) by making His
creations surrender to one another and even by making Himself surrender (hashillum shello). The

words Upon King Solomon (Shelomoh) mean that the sons of Israel are bidden to gaze upon the King of
the universe who has the power to make His creations surrender (hishlim) to ¥His creatures--He made
fire surrender to Abraham; He made the sword's edge surrender to Isaac; He made an angel surrender to
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21.JV: Go forth,O v, daughters of Zion.

22. See Lev. 19:27.

23. "surrender t0"-O1, and parallels in Num. Rabba 12:8; O "make peace with."

24, The fire did not even singe Abraham when he was thrown into the fumace, the knife touched Isaac's throat,-yet he was
saved;the angel who fought Jacob had to admit defeat and beg for peace,
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surrender of both angels to God so that one does not injure the other. R, Johanan said further: [477
things in creation are at peace with Him (Job 25:2) because He has given each one its specific place].
Thus the sun has never seen the black, unshining face of the moon;® no planet rises out of its turn
before another; no planet beholds the one above it, for all the planets revolve, so R. Levi & said, as on a
spiral stairway.2
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25. The opposition set up in this verse is between God's mercy and God's Jjudgment, God's continuing dominion of man
depends upon His mercy which is represented by the ange! Michael; God's Judgment,of which man stands in terror, is
represented by Gabriel {see Num. Rabbah 12:8).

26. The verse goes on to say He makerh peace in His high places.

27. That the moon might not be humiliated.

28."R. Levi"-01, C, Cas, andYalkut: S: "R."

29. See Saul Lieberman in Lev, Rabbah M, 871,
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3.C. With regard to the verse Who layest the beams of Thine upper chambers in the waters, who makest
the flaming fires Thy ministers (Ps. 104:2-3), R. Simeon ben Yohai taught: The firmament is water, and
the stars are fire, yet they dweil with each other and do no harm one to the other. The firmament is
water, the ministering angel is fire, yet they live with each other and do no harm one to the other. R.
Abin added: Nor is the peace between one angel and another the end of the matter! For each angel is
himself part fire and part water, and between the two He makes peace. Indeed the verse [The angel's]
body was like the beryl, and his Jace as the appearance of lightning, and his eves as torches of fire, and
his arms and his feet like in color 1o burnished brass,and the voice of his words like the voice of a
roaring multitude (Dan. 10:6) indicates that within each angel there are five elements all different ]

from one another, yet not one harms the others.®
kg

30. "Yet not one harms the others"--C.
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3.D. [That hostile elements can even work together is illustrated by the verse] So there was hail. and
Jire flashing continually amidst the hail (Exod. 9:24). R. Judah's explanation of this verse was that
phials made of hail and filled with fire [came down]. R. Nehemiah said: Fire and hail, mingling, were
made to work together. R. Judah's explanation, said R. Hanin, brings to mind the pomegranate within
whose pulp the seeds are visible; while R. Nehemiah's explanation, R. Hanin went on to say, brings to
mind a crystal lamp wherein equal amounts of water and oil work together to keep the flame of the

wick burning above the water and oil . #
ol 4 ke

31. [The simile is of a rather deep lamp, filled half with water and half with oil, the oil, being lighter,floating above the
water. The wick is short, so that it does not extend below the level of the oil, and the light fed by the oil burns above both
the oil and the water. When all the oil is gone, the wick is automatically doused by the water,and so the earthenware lamp is
prevenied from heating up and cracking and perhaps burning down the house. L. N1
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3.E. In the verse just cited, namely, So there was hail and five milkcht (Exod. 9:24), what is the precise
meaning of mtlkht? R. Judah bar Simon, dividing the word into two, said: Both the fire and the hail
were resolved to die (myta) in their determination (Ihkt)®t0 carry out God's charge [that they work
together for Him]. R. Aha illustrated their action by the parable of a king who had two fierce legions
that were hostile to each other, but when the king's own war had to be fought, they made peace with
each other [and fought for him). So, too, fire and hail are hostile to each other, yet when the war of the
Holy One had to be fought in Egypt "It came to pass that hail and fire resolved to die . [for Him]"

2



(Exod. 9:24)-a double miracle [for each of the two willingly surrendered its own being to the other],
e 2]

32. Saul Lieberman's reading and explanation are followed here (PRKM, p. 473). Cf. "These last (lightning and
thunderbolts) provided a most marvelous spectacle,for they ran through the hail, their natural antagonist, and yet
did not melt it nor were quenched by it, but unchanged coursed up and down and kept guard over the hail® (Philo,
The Life of Moses, I, 118; ed. Colsen, 6, 337).
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3.F. In comment upon the verse Even upon the crown wherewith his mother hath crowned him in the
day of his espousals (Song 3:11), R. Isaac said: We went through all of Scripture, from first to last, and
did not find that Bathsheba had made a crown for her son Solomon. Hence it must be concluded that by
the Crown is signified the Tent of Meeting because, like a crown, it is topped with blue, purpie, and
scarlet. [Secking another explanation, however], R. Simeon ben Yohai, according to R. Hunya, asked
R. Eleazar bar R. Jose:¥Have you perhaps heard from your father an interpretation of the verse Even
upon the crown wherewith his mother hath crowned him? R. Eleazar replied: The verse may be
understood by the parable of a king who had a daughter whom he loved mordinately. He did not stop
calling her endearing names until he had called her "my sister"; even then, he did not stop his
endearment of her but went on to call her "my mother." So at first, in His endearment of Israel, the
Holy One called her "My daughter"--Hearken, O daughter. and consider (Ps. 45:11). He did not stop
His endearment of her but went on to call her "My sister"- My sister, My bride {Song 5:1).Even then He
did not stop His endearment of her but went on to call her “My mother," as is indicated by the verse
Attend unto Me, O My people,and give ear unto Me, O My nation (Isa. sr:4), where u-le-‘ummi, "My
nation," is spelled defectively so that it may read u-le-'immi, "My mother."*#Upon hearing this
interpretation of Even upon the crown, ete.], R. Simeonben Yohai rose, kissed R. Eleazar on the brow,
and said to him: Had I come and heard nothing but this interpretation, I would have been content.
o e ke

33. R. Simeon ben Yohai turned to R, Eleazer because R. Eleazer's father, R. Jose ben Halafta the historian,was the

best judge of the range of meaning in any verse in the Song of Songs. That R, Simeon turned to R. Eleazer would

as symbolizing each of these events, and it was for this reason that R. Simeon asked R. Eleazar how Song 3: 111
was to be construed in reference to the building of the Tabemacle(see Saul Lieherman's Appendix D in Scholem,
Gershom G., Jewish Gnosticism, Merkabah Mysticism, Talmudic Tradition [New York, 1960], pp. 118-26).

34. The defective spelling of w-le-"ummi does indeed occur in 01 and in R. Jose read Song 3:11 as "The crown
wherewith He crowned Himself [in calling Israei]'His mother'."
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3.G. R. Joshua of Siknin taught in the name of R. Levi that when the Holy One said to Moses: "Make
the Tabernacle for Me," Moses might simply have brought four poles and stretched skins over them to
form the Tabernacle. Since he did not do s0, we may infer from the verse cited below that while Moses
was on the Mount, the Holy One showed him red fire, green fire, black fire, white fire, and said to him:
Make the Tabernacle for Me [in these fiery colors]. Moses asked the Holy One: Master of universes,
where am I to get red fire, groen fire, black fire, and white fire? The Holy One replied: AFTER the
pattern which is being shown thee in the Mount #Exod. 25:40)

35. The Tabernacle was to be made in these colors of fire, not out of fire itself. Cf. the conclusion of Exod. 25:9, Even so
shall ye make it, with Exod. 25:40 which merely requires that the general pattern be followed. Although the Iatter verse
seems to speak only of the lampstand, it is construed, nevertheless,as referring also to the Tabernacle, details of whose
construction foliow.
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3.H. In the name of R. Levj also, [in further reference to the building of the Tabernacle], R. Berechiah cited the
parable of a king who appeared before his steward in a garment covered entirely with precious stones and said to
him: Make one like this for me. The steward replied: My lord king, how am I to get the materials with which to
make a garment covered entirely with precious stones? The king replied: Follow the pattern with whatever
materials you have, and I will still reign in my glory. Even so the Holy One said to Moses: If You pattern the
Tabernacle here below after the one in heaven above, I will leave My heavenly counselors,come down, and so
shrink My presence as to fit into your midst below. Even as Seraphim stand (Isa. 6:2) above, so the Tabernacle's
boards of shittim cedars stand (Exod. 26:15) here below. Even as the stars are above, 50 the Tabernacie's clasps
are here below, a parallel which proves, according to R. Hiyya bar Abba, that the Tabernacle's goiden clasps
tooked like stars fixed in the firmament.
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3.1. By the words I the day of His espousals (Song 3:11) is meant the day of God's betrothal of [srael
[at Sinai};®and by the words in the day of the gladness of His heart (ibid ) is meant the day He entered
the Tent of Meeting.

Or by the words In the day of His espousals is meant the day He entered the Tent of Meeting; and by
the words in the day of the gladness of His heart is meant His gladness at Israel's building of the eternal
Habitation. ¥ Hence it is said It was on [Isracl's] bridal day that Moses brought to a conclusion [God's

coming back to earth, etc.] (Num. 7:1).

36. "at Sinai"~parallels in Num, Rabbah 12:8, and Song Rabbah3:11,
37. For even though the Temple was destroyed twice, God never left the site upon which it had been built. See MTeh | L3,
and PR 15:10,



